The article considers the works by such Evenk writers as G. Chinkov and G. Keptuke, who 
distribution of production (except fur), and private ownership of deer and tools being their characteristic features (Vasil'ev et al., 1987) .
Their public relations were regulated by the customary law. For example, the Evenks tried to strictly follow the tradition of mutual aid ("nimat") as well as customs of hospitality and custody (Uvachan, 2001 ).
The situation began to change after the Soviet power had been established in the regions of the North, Siberia and the Far East (1920) .
Like other ethnic groups, the Evenks had to join a new progressive Soviet community. According to A.S. Skachko, these ethnic groups' transition from the tribal system to socialism in record time would confirm the correctness of the national policy of the RCP(b) with its important principle of the provision of equal rights to all peoples of the USSR as opposed to the capitalist countries' colonial policy (Skachko, 1923) . Economic and cultural "alignment" of "backward" peoples, their involvement in the industrial society was one of the important tasks for the state. This task was carried out due to educational policy, collectivization, struggle against the shamans and the so-called "kulaks", the Evenk reindeer herders' transition to the settled life.
G.M. Vasilevich, an outstanding scholar who studied the Tungus people, suggested a reduced impact variant of changes, and namely the assistance in the form of organizing schools, horticulture, pig-breeding, reindeer and fishing artels (farms) so that they could go over to other forms of economic activity by their own. So, for example, G.M. Vasilevich noticed that logging in the areas of the Evenks' settlement would deprive them of fishing, the change of activity in order to survive would not be equivalent to the old, traditional one, as they were not ready for innovations (Vasilevich, 1931) . Chinkov, 1938, p. 24) .
But a different, happy mood characterizes the world view of the Evenks, living in the Soviet era.
It is due to the fact that wooden villages sprang up in the taiga, schools and hospitals opened, the children got an opportunity to study in schools.
Dolbor tegeelin / The peoples of the North
Omaktaldu diulduvar / In their new villages Sevdeepchut bidenel / Live happily Khavaialvar khavaldiara / And work (Chinkov, 1938: 25) . 
Baldydiak-bugaialvav / My motherland
Umnemet-te echen urere. / Was totally different (Chinkov, 1938, p. 19) .
In his perception a strange place is associated with the scenes of his native land. demonstrating entire closeness of a human and nature in the traditional worldview. However, the taiga, the Evenks' foster-mother, grudgingly shares with them already, which is due to the fact that there appeared "a lot of foreign smell in it" (Keptuke, 1991, p. 30) . Roaming in the endless taiga nurtured the Evenks' love to a vast space.
Thus, a wooden house, which Keteri's family has to live in, seems a trap to her. The woman is as if short of air; she is depressed because she cannot hear the sounds of trees and rivers, and the sun is only visible in the window. Is it a family if the husband is in the taiga, the wife is in the village, and the children are in the boarding school?" (Keptuke, 1991, p. 108) . The fate of Maia-the-Roe, who refused to kindle the family hearth, serves a good example of this. This young woman said about herself that she had lost touch with her family origins while wandering through the gold mines. Her words seemed to sadly make a summing up of the civilization stage that the ethnic group had passed through: "Join a collective farm, send children to a boarding school and live as you want. If you want to drink, do this; if you want to go on a bat, do this as well" (Keptuke, 1991, p. 107 ).
Maia's death is symbolic in this piece of work. The owl Keteri meets on an evening path is a messenger of misfortunes. A frightened woman realizes that the bird has appeared for a reason. Sugi-the-Whirlwind, a messenger of misfortunes, dwells in the thicket. This place is described in the work the following way: "a tree with a broken top stood high in the dense thicket. On the one side a branch, which was thick and long like kharga's crooked arm, grew far sidewards" (Keptuke, 1991, p. 115) . Maia chooses a terrible death. According to the Evenks' traditional beliefs, she dooms the kheian-soul to wander around the earth like a ghost as it cannot leave for the world of the dead. And who knows whether the new one is better than the one before" (Keptuke, 1991, p. 106 
